


 

1. ПОЯСНИТЕЛЬНАЯ ЗАПИСКА 

 

1.1 Целью вступительного испытания по иностранному языку является оценка 

уровня знаний поступающих в РО ДОО ВДО «Сретенская духовная академия» (далее – 

Академия) на обучение по программам подготовки научных и научно-педагогических 

кадров в аспирантуре (далее – программы аспирантуры), выявление минимально-

необходимого уровня знаний иностранного языка, а также языковых умений и навыков для 

анализа проблем диссертационного исследования. 

Программа вступительного испытания по иностранному язвку сформирована на 

основе федеральных государственных образовательных стандартов высшего образования 

по программам специалитета и магистратуры и включает теоретические и практические 

значимые вопросы общепрофессиональной и специальной подготовки магистров и 

специалистов в объеме программы курса «иностранный язык» для высших учебных 

заведений.  

1.2 Требования, предъявляемые к поступающим в Академию на обучение по 

программам аспирантуры.  

Поступающий в Академию на обучение по программам аспирантуры (далее – 

поступающий в аспирантуру) должен иметь образование не ниже высшего (специалитет 

или магистратура). Поступающий в аспирантуру должен продемонстрировать владение 

современной научной парадигмой применительно к избранной области научной и 

профессиональной деятельности. От него требуется основательное знакомство с новым 

иностранным языком для подготовки диссертационного исследования.  

1.3. Организационно-методические указания к вступительному испытанию. 

Вступительное испытание проводится экзаменационными комиссиями в устно-письменной  

форме по билетам. 

Время для подготовки к ответу 20-40 минут для каждого этапа. Перечень документов 

и материалов, которыми разрешается пользоваться поступающему на вступительном 

испытании по специальной дисциплине: - программа вступительного испытания по 

иностранному языку, словарь. Уровень знаний поступающего оценивается 

экзаменационной комиссией по 100-балльной шкале. 

Минимальное количество баллов, установленное Академией для вступительных 

испытаний по специальной дисциплине, – 60 баллов. 

4. Результаты вступительного испытания оформляются протоколом, в котором 

фиксируются вопросы членов экзаменационной комиссии к поступающему. На каждого 

поступающего ведется отдельный протокол. Во время проведения вступительного 

испытания поступающим и лицам, привлекаемым к его проведению, запрещается иметь 

при себе и использовать средства связи, электронно-вычислительную технику и иные 

средства передачи информации, свободно перемещаться по аудитории, пользоваться 

справочными материалами.  

 

2. СОДЕРЖАНИЕ ЭКЗАМЕНА 



 

1. Устное реферирование и письменный перевод текста по специальности со словарём. Объём 

текста – 2500-3000 печатных знаков. (Время подготовки – 40 минут). 

2. Изучающее чтение текста общенаучного содержания без словаря с целью выявления 

необходимой̆ информации в виде заданий на выбор верного варианта из трёх 

(True/False/Not Given-Верно/ Неверно / Не упомянуто). Объём текста – 2500-3000 печатных 

знаков. (Время подготовки – 20 минут).  

3. Краткая беседа с преподавателем на свободную тему: биография, учёба, работа, круг 

научных интересов.  

 

Образец экзаменационного билета  

1. Using a dictionary read, study, translate (in writing) and analyze (orally) Text 1. Pass your 

judgement on the content.  

2. Read Text 2 and the statements following the text. If the statement agrees with the text, write 

“True” against it. If the statement contradicts the text, write “False” against it. If there is no 

information on this, write “Not Given”.  

3. Speak about the aims and the tasks of your research work.  

 

Испытуемый должен владеть знаниями следующих тем: 

1. В области фонетики: 

интонационное оформление предложения: словесное, фразовое и логическое 

ударения, мелодия, паузация; фонологические противопоставления, релевантные для 

изучаемого языка: долгота/краткость, закрытость/открытость гласных звуков, 

звонкость/глухость конечных согласных и т.п. 

2. В области лексики: 

основные понятия теологии, ее разделы: триадология, христология, пневматология, 

сотериология, экклезиология, антропология, эсхатология, история Церкви, литургия, 

устройство храма, русская религиозная философия. 

Лексический запас аспиранта (соискателя) должен составить не менее 5500 

лексических единиц с учетом вузовского минимума и потенциального словаря, включая 

примерно 500 терминов профилирующей специальности (теология). 

З. В области грамматики: 

порядок слов простого предложения. Сложное предложение: сложносочиненное и 

сложноподчиненное предложения. Союзы и относительные местоимения. Эллиптические 

предложения. Бессоюзные придаточные. 

Употребление личных форм глагола в активном и пассивном залогах. Согласование 

времен. Функции инфинитива: инфинитив в функции подлежащего, определения, 

обстоятельства. Синтаксические конструкции: оборот «дополнение с инфинитивом» 

(объектный падеж с инфинитивом); оборот «подлежащее с инфинитивом» (именительный 

падеж с инфинитивом); инфинитив в функции вводного члена; инфинитив в составном 

именном сказуемом (be + инф.) и в составном модальном сказуемом; (оборот + smb. to do 

smth.»), Сослагательное наклонение. Модальные глаголы. Модальные глаголы с простым 

и перфектным инфинитивом. Атрибутивные комплексы (цепочки существительных). 

Эмфатические (в том числе инверсионные) конструкции в форме Continuous или пассива; 

инвертированное придаточное уступительное или причины; двойное отрицание. 

Местоимения, слова-заместители (that (оп, those (о“, this, these, do, опе, ones), сложные и 

парные союзы, сравнительносопоставительные обороты (as ... as, not so ... as, the ... the). 



 

 

Примерные практические задания вступительного экзамена по предмету 

«Иностранный язык» 

 

Задание 1. (40 минут, со словарём) 

Using a dictionary study, translate (in writing) and analyze (orally) the text. Pass your 

judgement on the content.  

IV. MARRIAGE AND EUCHARIST  

If, as we have seen above, marriage was conceived by the Early Church as a "sacrament," 

anticipating the joy of the Kingdom of God, how can we explain the fact that this Church did not 

use any particular ceremony, or rite, to sanction marriage? Instead, it recognized as normal a 

marriage concluded according to the laws of secular society. It never tried to abolish these laws 

nor to destroy the social order which instituted them.  

The answer to this question is that the difference between a non.christian and a Christian 

marriage lies in the fact that the first was concluded between two pagans while the second involved 

two Christians; it did not lie in the manner in which it was concluded. One of the constant 

reminders of St. Paul was that God did not live in "man-made temples," and that "our bodies are 

the temple of the Holy Spirit." When in marriage a man and a woman become "one flesh," and if 

both are members of the Body of Christ, their union is·being sealed by the Holy Spirit living in 

each of them.  

Now the Eucharist is what makes them members of the Body of Christ.  

The connection between marriage and the Eucharist is alluded to in the story of the 

marriage in Cana (John 2:1-11), the reading adopted during our contemporary rite o f "crowning." 

This text is one of the numerous texts of the Johannine Gospel pointing at Baptism and the 

Eucharist:' as water is transformed into wine, so the sinful life of man can be transfigured, by the 

presence of Christ, into the new reality of the Kingdom.  

Early Christian writers-the same ones who otherwise give full recognition to the legal 

validity of civil marriage "ac cording to laws"-also affirm that it is the Eucharist which gives to 

marriage its specifically Christian meaning. Thus T ertullian (second century) writes that marriage 

"is ar ranged by the church, confirmed by the oblation (the Eucharist), sealed by the blessing, and 

inscribed in heaven by the angels" (To His Wife,ll, 8:6-9). Every Christian couple desirous of 

marriage went through the formalities of civil registration, which gave it validity in secular society; 

and then through their joint participation in the regular Sunday liturgy, in the presence of the entire 

local Christian com munity, they received the Bishop's blessing. It was then that their civil 

agreement became also "sacrament," with eternal value, transcending their earthly lives because it 

was also "inscribed in heaven," and not only in a secular "registry." It became an eternal union in 

Christ. The same procedure is implied in a letter of the famous bishop-martyr Ignatius of Antioch 

(ca. 100 A.D.); "Those who get married must unite with the knowledge of the bishop, so that 

marriage may be according to the Lord, and not by human desire" (T o Polycarp, 5:2).  

What makes a "sacrament" is not necessarily a set of specific, visible gestures, 

accomplished by a valid minister. Actually, the Church itself-a mysterious union of God with His 

people-is the Sacrament, the Mystery of salvation (d. esp. Ephesians 3). When man is incorporated 

into this union through Baptism, this is indeed "sacrament," for the Mystery of salvation is applied 

to the individual commitment of that man. But all these individual "sacraments" are "completed" 

in the Eucharist, as we read in Nicholas Cabasilas, the great Orthodox mystic and theologian of 

the fourteenth century (On the Life in Christ, PG 150, col. 585B). Actually the Eucharist is itself 

a wedding feast, so often mentioned in the Gospels, as Cabasilas also writes: "This is the most-

praised wedding, to which the Bridegroom leads the Church as a Virgin bride ... when we become 

flesh of His flesh and bones of His bones" (ibid., col. 593D).  

Baptism, in the Early Church, was celebrated during the Liturgy, and so are, even today, 

the services of ordination to the diaconate, the priesthood, and the episcopate. This was originally 

the case with marriage. Only this understanding of Christian marriage as an integral part of the 



 

Mystery, of which the Eucharist is the "completion," can explain the canonical regulations against 

"mixed marriages," against "second marriages," etc., as we shall see below. These marriages could 

not be fully sacramental. Perfectly "legiti mate" in terms of civil law, they could not be integrated 

into the Eucharist.  

Many confusions and misunderstandings concerning marriage in our contemporary 

Orthodox practice would be easily eliminated if the original connection between marriage and the 

Eucharist were restored. Theoretically, Orthodox sacramental theology-even in its scholastic, 

"textbook" form has preserved this connection in affirming, in opposition to Roman Catholicism, 

that the priest is the "minister" of marriage.' Western medieval theology, on the contrary, has 

created a series of confusions by adopting-as in so many other points-Roman legalism as the basis 

of sacramental theology: marriage, ·being a "contract," is concluded by the husband and wife 

themselves, who are therefore the "ministers" of the sacrament, the priest being only a witness. As 

a legal contract, marriage is dissolved by the death of one of the partners, but it is indissoluble as 

long as both are alive. Actually, indissolubility-i.e., a legal concept taken as an absolute-is the 

main, if not the only, contribution of Christianity to the Roman Catholic concept of marriage. 

Broken by death, assimilated with a human agreement, marriage, in the prevailing Western view, 

is only an earthly affair, concerned with the "body," unworthy of entering the Kingdom of God. 

One can even wonder whether marriage, so understood, can still be called a sacrament. But, by 

affirm ing that the priest is the minister of the marriage, as he is also the minister of the Eucharist, 

the Orthodox Church implicitly integrates marriage in the eternal Mystery, where the boundaries 

between heaven and earth are broken and where human decision and action acquire an eternal 

dimension.  

Paradoxically, however, the Roman Catholic Church has preserved the ancient Christian 

tradition in its liturgical discipline; a marriage between two Roman Catholics still occurs in 

connection with a mass. The latter is omitted, however, in cases of mixed marriages. A restoration 

of a similar discipline in the Orthodox Church would certainly fit the Orthodox theology of 

marriage better than it does the legal concepts which prevailed in Roman Catholicism at a time 

when Roman Catholic theology ceased to view its own traditional liturgy as a source of its 

theology!  

In some extreme situations, the Orthodox Church is, even today, forced into the position it 

held during the first centuries. In the Soviet Union, for example-where the cele bration of church 

"crowning" is often unfeasible because of State persecution of religion, but where an anonymous 

reception of the Eucharist is possible without drawing the attention of authorities-the Church can 

and does, in fact, tolerate the marriages of Christians even without a formal Church ceremony. 

Due to the circumstances, this toleration is legitimate. It would, of course, be perfectly 

inadmissible wherever the Church has the possibility to perform the solemn office of crowning. 

And, in any case, admission to the Eucharist always implies that the Church knows that a given 

couple is not only married legitimately, from the Christian point of view, but also intends to live 

in accordance with the Gospel. The same logic also applies to a non-Orthodox couple who join the 

Church. Baptized if necessary, or only chrismated, or simply presenting their Confession of 

Orthodox faith, they are not "remarried," because their acceptance to the Eucharist implies that the 

Church blesses them as husband and wife.' The practice of "remarrying" such couples can be due 

only to a complete misunderstanding of the Orthodox doctrine of marriage.  

 

V. WEDDING AS A SEPARATE RITE  

 

Until the ninth century the Church did not know any rite of marriage separate from the 

eucharistic Liturgy: Normally, after entering a civil marriage, the Christian couple partook of the 

Eucharist, and this communion was-according to Tertullian-the seal of marriage, implying all the 

Christian responsibilities which we discussed above.  

However, since the fourth century a specific solemnization of the sacrament is mentioned 

by Eastern Christian writers: a rite of "crowning," performed during the eucharistic Liturgy. 



 

According to St. John Chrysostom, the crowns symbolized victory over "passions," for Christian 

marriage-a sacrament of eternity-was not concluded "according to the flesh." From a letter of St. 

Theodore Studite (d. 826) we learn that crowning was accompanied by·a brief prayer read "before 

the whole people" at the Sunday Liturgy, by the bishop or the priest. The text of the prayer, given 

by St. Theodore, is the following: "Thyself, 0 Master, send down Thy hand from Thy holy dwelling 

place and unite these Thy servant and Thy handmaid. And give to those whom Thou unitest 

harmony of minds; crown them into one flesh; make their marriage honorable; keep their bed 

undefiled; deign to make their common life blameless" (Letters I, 22, PG 99, col. 973). The 

liturgical books of 'the same period (such as the famous Codex Barberini) contain several short 

prayers similar to that quoted by St. Theodore. These prayers are all meant to be read during the 

Liturgy.'  

The appearance of this brief rite of crowning does not mean, however, ·that it immediately 

became required for all Christians contracting marriage. The well-known legal collection, known 

as Epanagoge, describing in detail the relations between Church and State-and whose author is 

most probably the great patriarch Photius (857-867, 877-886) still offers to Christians three 

alternatives for concluding marriage: "Marriage," writes Photius, "is an alliance between husband 

and wife and their union for their entire life; it is accomplished by a blessing, or by a crowning, or 

by an agreement" (XVI, 1). From the sixth to the ninth centuries, imperial state legislation tended 

to grant the Church an ever increasing control over marriages (see, for example, novella 64 of 

Justinian), but it never made "crowning" a legal obligation. The decisive step in this direction was 

taken at the beginning of the tenth century, and this measure coincided with the appearance of a 

rite of crowning separate from the Eucharist. What provided this change which modified 

fundamentally, if not the meaning of marriage, at least its understanding by the vast majority of 

faithful? The answer can easily be found in the imperial decree which enforced the change. In his 

novella 89 (novella: "new law") the Byzantine Emperor Leo VI (d. 912) first expresses regrets that 

in previous imperial legislation the two legal acts of adoption of a child and of marriage were 

considered as purely civil formalities. He then declares that both of these acts-as long as they 

involve free citizens, and not slaves will henceforth be sanctioned by a Church ceremony. A 

marriage not blessed by the Church "will not be considered as marriage," but as an illegitimate 

concubinage.' Several aspects of this text deserve attention-for example, the parallel between the 

act of marriage and that of adoption of children/o and the fact that slaves are not covered by the 

new law. But the most important implication of the decree is that the Church is invested with the 

responsibility of giving legal status to marriage. In spite of the very close connection between 

Church and State which existed during the ninth century in all the Christian countries, such a 

responsibility was quite unusual for the Church. The change was indeed striking. Before Leo VI a 

citizen could enter a marriage disapproved by the Church (second or third marriage, mixed 

marriage, etc.), and do so legally. If he was a Christian, his action incurred a period of penitence 

and excommunication (as we will see below), but he remained in good standing before the law. 

After Leo VI the Church had to determine the legal status of all marriages, even those which 

contradicted Christian norms. Of course the new situation, in principle, gave the Church an upper 

hand over the morals of all citizens; but in practice, since these citizens were not all saints, the 

Church was obliged not only to bless marriages which it did not approve, but even to "dissolve" 

them (Le., give "divorces"). The distinction between the "secular" and the "sacred," between fallen 

human society and the Kingdom of God, between marriage as contract and marriage as sacrament, 

was partially obliterated.  

The Church had to pay a high price for the new social responsibility which it had received; 

it had to "secularize" its pastoral attitude towards marriage and practically abandon its penitential 

discipline. Was it possible, for example, to refuse Church blessing to a remarried widower when 

this refusal implied deprivation of civil rights for one or two years? As soon as the sacrament of 

marriage-received in the Church became legally obligatory, compromises of all sorts became 

unavoidable; and, simultaneously, the idea that marriage was a unique and eternal bond - reflecting 

the union of Christ and the Church-was obliterated in the pastoral practice of the Church and in 



 

the conscience of the faithful. Emperor Leo VI himself, the author of the novella, forced upon the 

Church his own fourth marriage with Zoe Carbonopsina in 906.  

The only compromise which the Church could not accept, however, was to mitigate the 

holiness of the Eucharist: it could not, for example, give communion to a non-Orthodox, or to a 

couple entering a second marriage. Thus, it had to develop a rite of marriage separate from the 

Eucharist. The change was made more acceptable by the fact that the obvious connection between 

Church marriage and Eucharist was lost anyway as soon as Church marriage became a legal 

requirement.  

However, even the novella of Leo VI failed to suppress entirely the possibility for a 

particular category of Church members to marry sacramentally, through the Eucharist, without a 

separate-and often expensive-"crowning." The slaves, i.e., more than half of the Empire's 

population, were not touched by the new law. This discrepancy between marriage law for slaves 

and for free citizens was suppressed by Emperor Alexis I Comnenos (1081-1118) who issued 

another novella making "crowning" a legal obligation for slaves as well.  

By establishing a rite of "crowning" separate from the Eucharist, the Church did not forget, 

however, the original and normal link between marriage and Eucharist. This is clearly shown in 

the text by St. Symeon of Thessalonica quoted below (Appendix IV). Ancient forms of the rite 

include communion of the bridal pair - the rubric says: "if they are worthy" - with the reserved 

Sacrament. Communion was then preceded with the priest's exclamation: "The presanctified Holy 

Things for the holy!" and accompanied by the communion hymn: "I will receive the cup of the 

Lord."n A marriage rite including communion with reserved Sacrament was used in the Church as 

late as the fifteenth century: it is found in Greek manuscript service books of the thirteenth and in 

the Slavic books until the fifteenth.' In cases where the married couple was not "worthy" -i.e., when 

the marriage was not in conformity with Church norms-they partook not of the Sacrament, but 

only of a common cup of wine blessed by the priest. This practice-similar to the distribution of 

blessed bread, or anlidoron at the end of the Liturgy to those who are not "worthy" of communion-

became universal and is still adopted today. But even our contemporary rite preserves several 

features witnessing to its original connection with the Eucharist. It starts, as the Liturgy does, with 

the exclamation: "Blessed is the Kingdom of the Father and of the Son and of the Holy Spirit," and 

partaking of the common cup is preceded by the singing of the Lord's Prayer, as is communion 

during the Eucharistic liturgy.  

In its canonical and practical tradition, the Church also remembered the fact that the 

Eucharist is the true "seal" of marriage. Marriages concluded before Baptism, i.e., without 

connection to the Liturgy, have no sacramental meaning. A newly baptized Christian can enter a 

second marriage with a Christian woman and then be admitted as a candidate for ordination to the 

priesthood as if he had been married only once (Apostolic canon 17). On the other hand, as we 

saw above, a non-Christian couple admitted into the Church through Baptism, Chrismation, and 

Communion is not "re married"; their joint reception of the Eucharist is the Christian fulfiIlment 

of a "natural" marriage concluded outside the Church.  

In our time the connection between marriage and the Eucharist must - and can easily 

berestored again. What better way does the Church have to show to its children the true 

sacramental meaning of the act they are accomplishing  

 

(From John Meyendorf “Marriage”) 
 

Задание 2. (20 минут, без словаря) Read the text and the statements following the text. If 

the statement agrees with the text, write “True” against it. If the statement contradicts the 

text, write “False” against it. If there is no information on this, write “Not Given”.  

 

 

S. KENTIGERN, OR MUNGO, B. OF GLASGOW. 

(A.D. 601.) 



 

[His life was written by S. Asaph, his disciple in the monastery of Llan-Elwyn, in Wales, founded 

by Kentigern when exiled. This life has not come down to us in its original form. We have, 

however, his life compiled in 1125 by Jocelyn, monk of Furness, from ancient authorities, by order 

of Bishop Jocelyn of Glasgow. Undoubtedly the life of S. Asaph formed the basis of this 

compilation. S. Kentigern is also spoken of by many ancient Scottish historians, John Major de 

Gest. Scotorum, lib. ii. c. 7; Hector Boece, lib. ix; Leslie, lib. iv., &c.] 

S. Kentigern is said to have been the illegitimate son of Themin, daughter of Loth, King of the 

Picts, by Eugenius III., King of the Scots; but there is great uncertainty about his origin. When the 

Pictish King found that his daughter was likely to become a mother, he was filled with grief and 

anger, and ordered her to be thrown down a rock, on Mount Dunpeld. By God's mercy she was not 

injured, and was then, by her father's orders, sent to Culross, where she brought forth a son. At the 

same time S. Servan, being engaged in saying matins, heard angels singing. When he had finished 

his office he left his cell, and descending to the sea shore in the grey dusk, found there a mother 

rocking her new-born babe, wherefore the old hermit exclaimed, being moved with compassion, 

"Mochoche, mochoche!" which being interpreted is, My dear, my dear! Then he took the 

unfortunate girl and her babe to his cell, instructed her in the faith of Christ, and baptized her and 

her little one, and he called her Tanca, and him he named Kentiern. So the child grew up in the old 

man's cell, and became so dear to him, that he called him familiarly Mungho, or Dearest, and by 

this name he is generally known in Scotland. His mother learned to love God, and to serve him 

with all her heart, and bitterly to bewail her fault. 

Many pretty legends of the childhood of Kentigern have been wafted down to us. S. Servan had a 

pet redbreast which was wont to eat out of his hand, and to perch on his shoulder, and when he 

chanted the psalms of David, the little bird flapped its wings and twittered shrilly. 

Now Servan had several lads whom he educated at Culross, and these envied Kentigern, because 

he was the favourite of the old master, so in spite they wrung the neck of the redbreast, and charged 

the favourite boy with having done the deed. But Kentigern took the little dead bird, and crying 

bitterly, and praying to God, signed the cross over it. Then when the old man returned from church, 

the bird hopped to meet him as usual, chirping joyously. In those days it was no easy matter to 

kindle a fire, indeed, without a flame from which to light one, it was impossible, for in the north, 

sticks are not dry enough to be rubbed into a blaze as they can be in hot climates. Therefore it was 

necessary that fires should never be allowed to become extinct. It was the duty of the boys of S. 

Servan, in turn by weeks, to rise during the night and mend the fire, so that there should not be a 

deficiency of light for illumining the Church at the matin offices. When it was Kentigern's week, 

the boys, to bring him into trouble, extinguished the fire. Mungo, rising as usual, went to the hearth 

but found the fire out. Then he took a stick and placed it over the cold ashes, and invoking the 

name of the Holy Trinity, he blew upon the dead cinders, and a flame leaped up which kindled the 

branch; and thereat he lighted the Church candles. 

At last, unable to endure longer the envy of his fellow pupils, Kentigern ran away. And when S. 

Servan discovered it, he pursued him, and reached the bank of a river, but Kentigern had escaped 

to the other side. Then the old [Pg 189]man cried to him, "Alas! my dearest son, the light of my 

eyes, and the staff of my age, wherefore hast thou deserted me? Remember that I took thee from 

thy mother's womb, nursed thee, and taught thee to this day. Do not desert my white hairs." 

Then Kentigern, bursting into tears, answered, "My father, it is the will of the Most High that I 

should go." 

Servan cried out, "Return, return, dear son, and I, from being a father, will be to thee as a son, from 

being a master I will become a disciple." 

But Kentigern, suffused with tears, replied, "It cannot be, my father; return and admonish thy 

disciples, and instruct them by thine example. I must go where the Lord God calls me." 

Then Servan blessed him across the river, lifting up his holy hands, and sorrowfully they parted 

the one from the other, to see each other's face no more in this life. 

Kentigern settled near Glasgow, where he inhabited a cave in the face of a rock, where the people 

looked at him with respectful curiosity, while he studied the direction of the storms at sea, and 



 

drank in with pleasure the first breezes of the spring. Having converted many of the people, 

together with the King of Strathclyde, he was consecrated Bishop by an Irish prelate, the Keltic 

Church being ignorant of the Nicene canon requiring three to consecrate, "with unction of holy 

oil, invocation of the Holy Spirit, and imposition of hands." 

The district of Strathclyde, or Cumbria, on the west coast of Britain, from the mouth of the Clyde 

to that of the Mersey, that is to say, from Glasgow to Liverpool, was occupied by a mingled race 

of Britons and Scots, whose capital was Al-Cluid, now Dumbarton. It was in this region that S. 

Kentigern was called to labour. 

As bishop, he still dwelt in his rocky cell, where he used [Pg 190]a stone for a pillow, and to inure 

his body to hardships, he stood in the Clyde to recite his psalter. He wore a dress of goat-skin 

bound about his loins, and a hood, and over all, his white linen alb, which he never left off; and 

carried in his hand his pastoral staff of wood without ornament, and in his other hand his office 

book. Thus he was ever prepared to execute his ministry; and thus attired, he went through the 

kingdom from the Clyde to the Firth of Forth. In his cell he lived on bread and cheese and milk, 

but when he was with the King, he relaxed the severity of his fasting, so as not to appear ungracious 

when offered more abundant and better food; however, on his return to his cell, he curtailed his 

allowance, so as to make up for his relaxation of rule at court. 

When S. Kentigern was made Bishop of Glasgow, Gurthmel Wledio was King of the North 

Britons. He was succeeded by Roderick the Liberal (Rydderach Hael), a religious and deserving 

prince, who was driven by his rebellious subjects under Morken Mawr to Ireland. Morken having 

usurped the throne of Strathclyde, drove S. Kentigern out of the country, and the Saint took refuge 

in Wales with S. David, Bishop of Menevia, and remained with him till the Prince of Denbigh 

bestowed on him lands, where he built the famous monastery of Llan-Elwyn, afterwards called S. 

Asaph. Here he gathered about him a great number of disciples and scholars, and he was there at 

the date of the death of S. David, in 544. 

On the death of Morken, Roderick returned to Scotland, and recovered his crown. He immediately 

recalled Kentigern to his see, and he, leaving his monastery to the care of S. Asaph, went back to 

Glasgow in 560. 

Roderick's mother was Irish, and he had been baptized by an Irish monk, and greatly respected 

Kentigern. The Saint returned bringing with him a hive of Welsh [Pg 191]monks, and established 

the seat of his renewed apostleship once more at Glasgow, where Ninian had preceded him nearly 

a century before, without leaving any lasting traces of his passage. Kentigern, more fortunate, 

established upon the site of a burying-ground, consecrated by Ninian, the first foundation of that 

magnificent cathedral which still bears his name, though diverted to a religion different from that 

he professed. 

Kentigern collected round him numerous disciples, all learned in holy literature, all working with 

their hands, and possessing nothing as individuals. "They dwelt," says Jocelyn, "in separate cells, 

as did Kentigern, thence were they called Calledei." He distinguished himself during his episcopate 

by his efforts to bring back to the faith the Picts of Galloway, which formed part of the kingdom 

of Strathclyde; and afterwards, by numerous mission and monastic foundations throughout all 

Albyn—a name which was then given to midland Scotland. His disciples penetrated even to the 

Orkney Isles, where they probably met with the missionaries of S. Columba, despatched from Iona. 

The salutary and laborious activity of Kentigern must often have encroached upon the regions 

which were specially within the sphere of Columba. But the generous heart of Columba was 

inaccessible to jealousy. He was, besides, the personal friend of Kentigern and of King Roderick. 

The fame of the Bishop of Strathclyde's apostolic labours drew him from his isle to do homage to 

his rival in love and good works. He arrived from Iona with a great train of monks, whom he 

arrayed in three companies at the moment of their entrance into Glasgow. Kentigern distributed in 

the same way the numerous monks who surrounded him in his episcopal monastery, and whom he 

led out to meet the abbot of Iona. He divided them, [Pg 192]according to their age, into three 

bands, the youngest of whom walked first; then those who had reached the age of manhood; and 

last of all, the old and grey-haired, among whom he himself took his place. They all chanted the 



 

anthem, "They shall sing in the ways of the Lord: that great is the glory of the Lord. The path of 

the just is made: and the way of the saints is prepared." The monks of Iona, on their side, chanted 

the versicle, "The saints shall go from strength to strength: and unto the God of gods appeareth 

every one of them in Sion." From every side echoed the Alleluia; and it was to the sound of these 

words of Holy Scripture that the Apostles of the Picts and Scots met at what had been the extreme 

boundary of the Roman empire, and limit of the power of the Cæsars, and upon a soil henceforth 

for ever freed from paganism and idolatry. They embraced each other tenderly, and passed several 

days in intimate and friendly intercourse. 

The historian, who has preserved for us the account of this interview, does not conceal a less 

edifying incident. He confesses that some robbers had joined themselves to the following of the 

abbot of Iona, and that they took advantage of the general enthusiasm to steal a ram from the 

Bishop's flock. They were soon taken; but Kentigern pardoned them. Columba and his fellow 

Apostle exchanged their pastoral staves before they parted, in token of mutual affection. The staff 

of S. Columba, afterwards used by S. Kentigern, was in later times given to S. Wilfred, who placed 

it in the monastic church he founded at Ripon. 

I know not how far we may put faith in another narrative of Jocelyn, which has remained 

Kentigern's most popular title to fame. The wife of King Roderick, led astray by a guilty passion 

for a knight of her husband's court, had the weakness to bestow on him a ring which had been 

given to her by the King. When Roderick was out hunting with this knight, the two took refuge on 

the banks of the Clyde, during the heat of the day, and the knight, falling asleep, unwittingly 

stretched out his hand, upon which the King saw the ring which he had given to the Queen as a 

token of his love. It was with difficulty that he restrained himself from killing the knight on the 

spot; but he subdued his rage, and contented himself by taking the ring from his finger, and 

throwing it into the river, without awakening the guilty sleeper. When he had returned to the town, 

he demanded his ring from the Queen, and, as she could not produce it, threw her into prison, and 

gave orders for her execution. She obtained, however, a delay of three days, and having in vain 

sought the ring from the knight to whom she had given it, she had recourse to S. Kentigern. He, 

moved by the remembrance of his mother, through whose sin he had entered the world, and 

anxious that the unhappy woman should be given time for repentance, prayed to God, and the ring 

was found in the belly of a salmon caught in the Clyde, and sent by him to the Queen, who showed 

it to her husband, and thus escaped the punishment which awaited her. On her liberation she 

hastened to Kentigern, confessed her fault to him, and was exhorted by him to amend her life and 

do penance for the past. It is for this reason that the ancient effigies of the Apostle of Strathclyde 

represent him holding the episcopal cross in one hand, and in the other a salmon with a ring in its 

mouth. 

S. Kentigern lived to a very advanced age, and his jaws being too weak to masticate his food, his 

lower jaw was supported by a band of linen tied round his head. He died gently as he was being 

lifted out of a warm bath, in [Pg 194]the year 601. 

Patron of Glasgow. 

 

In art, represented with a fish and a ring.  

 

1. S. Kentigern’s mother, adopted daughter of King Roderick, became a nun. 

2. Envy aroused the anger of the boys and they tried many times to denigrate the saint before his 

teacher. 

3. Three years after leaving his teacher, he was consecrated Bishop by an Irish prelate. 

4.  The Keltic Church, represented by st. Kentigern, adopted Nicene canon requiring three to 

consecrate, "with unction of holy oil, invocation of the Holy Spirit, and imposition of hands." 

5. S. Kentigern’s is depicted holding a fish as the symbol of Christianity. 

 

Key: 1.False, 2. True, 3. Not given, 4. False, 5. False.  

Образец рассказа о своей специальности и научной работе аспиранта (к вопросу 3)  



 

My name is ... . In ... (year) I entered ….. I studied ….. I graduated from ….in ...I started 

my research work when I was a student. The topic of my research is... .  

To start this work I must pass my qualifying exams in … and English. It was necessary for 

me to read the literature in English on my research topic. I have read a book by ... . This book is 

closely connected with the topic of my research work. The information in the book is very 

important and useful for me and my thesis. The problem of the book is…. The book deals with ... 

and the most important information is about ... . Having read the book I translated a part of the text 

in a written form for evaluation by my professors.  

My work will take …. years to complete. During the … year I should study, analyze and 

classify literature. Then I should collect information about enterprises and develop a theoretical 

framework based on a review on enterprises' activities. During the … year I plan to analyze the 

information I have collected and to publish 2 or 3 articles. Then I plan to take the exam in my 

specialty, and I plan to work on my dissertation. In the future I would like to continue my research 

and work in the sphere …. I shall be able to … I shall be able to give and understand papers at 

conferences and seminars, to discuss strategy with senior colleagues and to communicate 

effectively in international meetings.  

Therefore, I should develop language skills relating to my sphere of activities and my 

profession.  

Thank you for your attention.  

 

 

.  



 

 

1. КРИТЕРИИ ОЦЕНИВАНИЯ ДЛЯ ПРОВЕДЕНИЯ ВСТУПИТЕЛЬНОГО 

ЭКЗАМЕНА  

 

 

Шкалы оценивания Критерии 

Оценка Баллы 

отлично 100-81 Экзаменуемый показал умение использовать 

изучающее и поисковое чтение текстов по 

специальности. Нет ошибок в понимании текста при 

чтении без словаря. Пересказ текста экзаменуемым 

не содержит фактологических ошибок и искажения 

авторской позиции, характеризуется смысловой 

цельностью, речевой связностью и 

последовательностью изложения. В речи 

соблюдены лексические, грамматические и 

орфоэпические нормы, допущено не более 2 

лексических, и/или 1 грамматической, и /или 1 

орфоэпической ошибок.  

хорошо 80-61 Экзаменуемый в целом показал умение 

использовать изучающее и поисковое чтение 

текстов по специальности. Допустимо не более 2 

ошибок в понимании текста при чтении без словаря. 

Пересказ текста экзаменуемым содержит 1 или 2 

фактические ошибки. Искажения авторской 

позиции нет. Речь характеризуется смысловой 

цельностью, речевой связностью и 

последовательностью изложения, допустимы 

незначительные логические ошибки. В речи 

допущено не более 3 лексических, и/или 2 

грамматических, и/или 2 орфоэпических ошибок. 

удовлетворительно 60-41 Умение применять изучающее и поисковое чтение у 

экзаменуемого сформировано слабо. Допущено не 

более 4 ошибок в понимании текста при чтении без 

словаря. Пересказ текста экзаменуемым содержит 

более 3 фактических ошибок, но без искажения 

авторской позиции. В речи просматривается 

коммуникативный замысел, но допущены грубые 

нарушения композиционно-логического характера, 

допущено более 4 лексических, и/или 3 

грамматических, и/или 3 орфоэпических ошибок. 

неудовлетворительно 40-0  Умение применять изучающее и поисковое чтение 

не сформировано. Экзаменуемый не справился с 

коммуникативными задачами. Речь экзаменуемого 

содержит грубые и многочисленные нарушения 

норм языка.  

 

 

 

 

 

 



 

 

 

 

2. РЕКОМЕНДУЕМАЯ ЛИТЕРАТУРА 

 

2.1.Основная литература 

 

1. Английский язык: Учебное пособие для Духовных школ / Авт.-сост. Г. Н. 

Куликова. – М., 2003. 

2. Куликова Г. Н. Английский язык для православных духовных учебных 

заведений. Сергиев Посад, 2013.  

3. Reader for students of Theology learning English. Сборник текстов на английском 

языке: для студентов теологических факультетов. Ч. 1 / Сост. Т. Б. Менская, Ю. И. Клушина.  

М.: Издательство ПСТГУ, 2013. 

4. Reader for students of Theology learning English. Сборник текстов на английском 

языке: для студентов теологических факультетов. Ч. 2 / Сост. Т. Б. Менская. М.: 

Издательство ПСТГУ, 2013.  

5. Reader for students of Theology learning English. Сборник текстов на английском 

языке: для студентов теологических факультетов. Ч. 3 / Сост. Т. Б. Менская, Ю. И. Клушина. 

– М.: Издательство ПСТГУ, 2010. 

6. Reader for students of Theology learning English. Сборник текстов на английском 

языке: для студентов теологических факультетов. Ч. 4 / Сост. Ю. И. Клушина. – М.: 

Издательство ПСТГУ, 2015. 

 

2.2. Дополнительная литература 

1. Минькова Р. А. Тематический сборник по английскому языку (36 устных тем и 

20 диалогов). Ярославль, 2015. 

2. Минькова Р. А. Жития некоторых святых. Православные праздники и посты. 

Ярославль, 2014. 

3. Фонетико-коррективный курс. Английский язык для Духовных школ: 

Методическое пособие / Авт.-сост. Г. Н. Куликова. – М., 2003. 

 

Словари 

1. Богословский славяно-русско-английский словарь / Авт.-сост. В. Паламарюк. – 

Черновцы, 2001. 

2. Волович М. Англо-русский словарь в помощь христианскому переводчику. М., 

1997. 

3. Матвеев С. А. Англо-русский теологический словарь. Иудаизм – Христианство 

– Ислам. М., 2006. 

4. Минькова Р. А. Англо-русский и русско-английский словарь христианской 

лексики. Ярославль, 2014. 

 

4.3. Перечень ресурсов информационно-телекоммуникационной сети 

«Интернет»  

1. The Lives of The Saints. Жития древних святых на английском языке. 

https://www.gutenberg.org/files/46947/46947-h/46947-h.htm#Page_467  

2. British Council. Ресурс для изучения и повторения грамматики английского языка. 

https://learnenglish.britishcouncil.org/english-grammar-reference 

3. Православное христианство. Каталог православных ресурсов сети Интернет. 

http://www.hristianstvo.ru/  

4. Oxford English Grammar Coursе. Упражнения по грамматике английского языка. 

https://learnenglish.britishcouncil.org/english-grammar-reference 

https://www.gutenberg.org/files/46947/46947-h/46947-h.htm#Page_467
http://www.hristianstvo.ru/


 

5. Богослов ру. Научный богословский портал. http://bogoslov.ru/ 

6. Сайт церковно-научного центра «Православная энциклопедия» www.sedmitza.ru 

7. Сайт Синодальной богословской комиссии РПЦ http://theolcom.ru/ 

8. Официальный сайт Российской Христианской Гуманитарной Академии (г. Санкт-

Петербург) http://rchgi.spb.ru/ 

9. Научный сайт по патрологии А.Г. Дунаева. Информация о более чем 1000 святых отцах и 

церковных писателях http://www.danuvius.orthodoxy.ru/  

10. Библиотека святоотеческой литературы http://orthlib.narod.ru/  

11. Библиотека Института философии РАН http://www.philosophy.ru 

12. Библиотека философского факультета МГУ http://philos.msu.ru/ 

13. Библиотека Фонда содействия развитию психической культуры http://psylib.kiev.ua/ 

14. "Fort / Da" Библиотека Славы Янко http://yanko.lib.ru/gum.html 
15. Phenomen.ru http://phenomen.ru/catalog/?c=0&o=2&start=19 

16. Греко-латинский кабинет Ю.М. Шичалина Museum Graeco-Latinum 

http://www.mgl.ru/first.html  
 

4.4. Перечень профессиональных баз данных (в том числе международных 

реферативных баз данных научных изданий), информационно-справочных систем 

1. Электронно-библиотечная система «Университетская библиотека ONLINE» (доступ по 

договору в период с 01.09.20− по 31.08.21). http://biblioclub.ru/index.php?page=main_ub_red 

2. Гарант (доступ по договору в период с 01.01.21− по 31.12.21) http://www.garant.ru/ 

3. Консультант Плюс (доступ по договору с 01.01.21-31.12.21) http://www.consultant.ru/ 

4. Национальная электронная библиотека https://rusneb.ru/ 

5. НЭБ Книжные памятники https://kp.rusneb.ru/ 

6. Российская государственная библиотека https://search.rsl.ru/#ff=03.02.2017&s=fdatedesc 

7. Государственная публичная историческая библиотека России 

http://elib.shpl.ru/ru/nodes/9347-elektronnaya-biblioteka-gpib 

8. Президентская библиотека https://www.prlib.ru/ 

9. Центр Либнет. База данных http://www.nilc.ru/skk/  

10. Архив научных журналов НЭИКОН https://arch.neicon.ru/xmlui/ 

11. Базы данных ИНИОН РАН http://inion.ru/ru/resources/bazy-dannykh-inion-ran/ 

12. Информационная система "Единое окно доступа к образовательным ресурсам" 

http://window.edu.ru/ 

13. КиберЛенинка https://cyberleninka.ru/ 

14. РФФИ (Российский фонд фундаментальных исследований https://www.rfbr.ru/rffi/ru 

15. Университетская информационная система Россия https://uisrussia.msu.ru/ 

16. Научная электронная библиотека elibrary (бесплатная часть контента) 

https://www.elibrary.ru/defaultx.asp? 

17. Электронная библиотека Православного Свято-Тихоновского гуманитарного университета 

(г. Москва) http://pstgu.ru/library/ 

18. Электронная библиотека Московской духовной академии http://libmda.ru/wlib/ 

19. Электронная библиотека Минской духовной академии http://elib.minda.by/ 

 

4.5.Перечень программного обеспечения  

Microsoft Windows 8.1 

Microsoft Office 2016 

SMART Learning Suite and SMART Notebook 

 

5. МАТЕРИАЛЬНО-ТЕХНИЧЕСКОЕ ОБЕСПЕЧЕНИЕ  
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Помещения для проведения вступительных экзаменов укомплектованы 

специализированной учебной мебелью и техническими средствами обучения, служащими 

для представления информации большой аудитории. 

Помещения для самостоятельной работы обучающихся оснащены компьютерной 

техникой с возможностью подключения к сети Интернет. 

  


